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B cmammi cpopmosarno meopemuuni ocnosu ginocoghii moounu sx 06’ exma coyianbHo-@inocopcoroi
pegrexcii, wo € O0OHIEI 3 camux HAUCYYACHIUUX NOCMHEKIACUYHOI HAVKU, MAE Genruxe 3HAYeHHS 0N
perexcii 360pomHUX 38 "A3Ki8 0COOUCMOCMI AK €0UHO020 COYIanbHO20 opeanismy. IIpoananizoearno coyianbi
BUMIpU NI3HAHHA TTOOUHU, SKI BUXOOUMb 3 MO20, WO JI0OUHA — ye ‘“peghrexmusna MOHAOA», AKA HANPABTAE
CBIll pO3yM HA NPUPOOHO-OYMMEST BUMIDU HCUMMSA, BUSHAYEHO CYUACHe OayeHHs MHOOUHU I C8imy, wo
dopmyemscs 6 npoyeci 83a€mM00ii pizHUX MeopemUUHUX Mpaouyii i nioxodis, sAKi 2IUOOKO NPOHUKAIOMb )
Cymuicmy TOOUHU, PO3KPUMO HANPAMU COYIANbHO2O NI3HAHHA, AKI CHPUSIOMb 2IUOOKOMY PO3YMIHHIO
coyianvHozo npocmopy i coyianbHoeo yacy. Memodonocii — Memoou  coyioaxcionoeiuHozo,
COYiamponoo2iuHoc0 ma CUHEPLeMmuUyH020 Memoodis i nioxo0ie, Wo 00360JAI0Mb NPOAHANIZYEAMU THOOUHY
AK CKIAOHUU coyianvHull (eHoMen ma OuMamiuyHe ssuuje, wWo po3gueacmvcsi. B cmammi posxpumo
npobiemu OOUHU 8 YMOBAX Kpu308020 coyiymy. Pezynomam oocnioscenns. /losedeno, wo 6 ymogax
iHhopmayitino2o cycninbcmea 10OUHA Nepem8oPIOEMbCA HA IHGOpMayiliny T0OUHY, AKA NOGUHHA YUINUCS
acumu 8 IHGopmayitiHomy cycnitbemei ma adanmysamucs 00 Hbozo. B cmammi o6rpynmosano
KOHYenmyaivhe 0auenHs JOOUHU K 00 exma coyianpbHo-Qinocogpcvkoco ouckypcy ma peguexcii. Aemop
BUKOPUCIOBYE MONCIUBOCII iNOCOPCHKO20 ananizy 018 Moo, Wob MH0OUHA 3HAUWLA BUXIO 3 KPU30BUX
coyianvHux cumyayii, ma c@opmosaHo yinicHe YAGleHHA npo M0O0uHy. Buchosox. Moowcnusocmi
Ginocoghcoroeo ananizy 00380auUnU 3aNPONOHYEAMU GlACHE OAYEHHS NPOOaeM JTOOUHU 8 YMOBAX KPUS0BO2O
bymms ma pospobumu yinicHy Kouyenyito ocobucmocmi. Ilesny opuciHaibHiCmb RPONOHOBAHA CMAMMA
MA€E CMOCOBHO MeXaHismie opmysanHs peghieKkcii 360pOMHUX 38 °A3KI6 0COOUCMOCMI AK €O0UHO2O
coyianvHozo opeawizmy.Tema cmammi cmocyemvcsi (peHOMEHY MOOUHU K YINiCHOI icmomu, a ye —
npobiemue noue, AKUM 3aUMacmvcs Pinocopis sk 100608 00 MyOpoCmi ma ROULYKY CMUCTY ICUMMSL TTOOUHU.

Knrouoei cnoea: ¢hinocogis nodunu, moouna i ceim, ni3HaHHA AHOOUHU, CYMHICMb JTHOOUHU, COYIYM,
coyianvro-ghinocogcora peghnexcisn

The problem is presented in general terms  crises and contradictions expressed by dichotomous

and its connection with important scientific or unities, such as "freedom-determinism",
practical tasks "rationality-irrationality”,  "holism-elementarily",

Philosophy of man as an object of socio- "variability-stability”, "sub™ Impartiality-objectivity
philosophical reflection proceeds from the basic """ cognition-unknowingness "," openness-closeness
characteristics of reflection, aimed at the fact that ", etc. [1, p.303]. Reflection (from lat. Reflex -

man must seek perfection in the individual and returning back) is the process of comprehension of
social being. This means that the person himself  any processes, both theoretical and individual, of its
must do it, become what he is, manage his life, and internal state with the help of its "I" as the center of
this management is carried out on the basis of the  the microcosm, thus making and becoming possible
creation of the second natural-cultural creativity. To ~ the "appropriation of knowledge”. The basis of
know yourself, your individuality, to create the reflection is the comprehension of human
world of your being by the laws of beauty, to philosophy is the comprehension of the inner world
proceed from the constructive role of your mind,  of man, his spiritual life, which aims at mastering
which leads to the search for good, justice, a stable  the meaning of being, opening the way to the search
life, the realization of the human person and its  for truth, goodness and beauty.

dignity, requires taking into account the various An analysis of recent research and

variants of "being possible". publications, which initiated the solution of this
As O. Andrienko notes, "Personality is a problem, which is based on the author

process of constant formation, which passes through Methods of studying the philosophy of man as

a series of ideological dimensions. Any formation  an object of socio-philosophical reflection are
and development are always associated with certain reduced to the study of man in all its essential
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connections. The basis of these concepts was the
idea of self-organization as a scientific direction,
which was created and substantiated in the 1950-
1960s pp. XX century I. Prigozhin, G. Hacken, G.
von Fereister, X. Maturain, who study the patterns
of the appearance of structures in the unequal
systems of disordered elements. An essential feature
of the individual acting within the self-organizing
systems is their ability to self-development, self-
building and self-renewal, concerning the self-
development of man as an integral being. The
meaningful load of the theories of human
philosophy is to develop the concepts of "self": self-
actualization (A. Maslow), self-determination (T.
Yaroshevsky), self-realization, self-regulation, self-
reliance, culture of individuality, which are reduced
to identifying the essence of the action of
organizing complex systems in the self-
determination and development of the coronary
syndrome As an integral creature.

Identification of previously unsettled parts
of the general problem to which the article is
devoted. Problem situation.

Undoubtedly, in the context of the information
society, social relations dominate, in the context of
which it is impossible to reduce the diversity of
social relations to the common denominator, the
absence of a uniquely conditioned development of
society, its variability, and bifurcation alternatives
prevail when the choice depends on the
randomness, the relational nature of the structures.
Therefore, human dimension contributes to culture
as a kingdom of symbolic forms, ways of life and
achievement of perfection in individual being.
Culture acts as a correlation of certain socio-
political relations, which are determined by freedom
and various variants of "being possible™, based on
self-realization "I", self-realization and self-
realization of personality.

The purpose of the articleis to form the
theoretical foundations of human philosophy as an
object of socio-philosophical reflection, which is of
great significance for the reflection of the inverse
relationships for the establishment of society as a
single social organism.

This goal is realized in the following tasks:

- analyze the social dimension of human
knowledge, which proceeds from the fact that a
person is a "reflective monad"”, which directs his
mind to the natural-living dimensions of life;

- to determine that in the context of socio-
philosophical reflection the modern vision of man
and the world is formed in the process of interaction
of various theoretical traditions and approaches that
penetrate deeply into the essence of man;

- to give an analysis of the fact that the basis of
human philosophy as the object of socio-
philosophical reflection of social knowledge of
man, contributing to a deep understanding of the
social space and social time, deepens the
responsibility of man for the fate of anthropology,
culture, history;

- clarify the position that the human philosophy
is reduced to reflections on the structure of the basic
society, the place of man in it and the fate of
mankind, which are considered through the prism of
the correlation of various factors of human life.

Discussion of the problem

Culture enters a person not as an external
application, but determines personality; therefore, a
person as a person must constantly create himself
and his being, his essence in the process of socio-
cultural repression. It is the human philosophy that
magnifies it to the level of the generic entity, which
places on the agenda the activation of the
personality of such requirements as a conscious
personification of himself, his self-determination
and self-adaptation in a changing environment.
Therefore self-actualization of the individual is so
necessary in extreme conditions of existence,
especially in those critical situations when millions
of people rise up to creativity. It is life that demands
a person to actualize his "essential powers"”, to
understand himself, to study his "self", his
unrealized opportunities, potencies. The vector of
positive orientation is aimed at the inner world of
man, its activation, and not on the destruction of its
consciousness.

At the heart of human philosophy as an object
of socio-philosophical reflection is the social
dimension of human knowledge, which proceeds
from the fact that man is a "reflective monad"”,
which directs his mind to the natural-living
dimensions of life, able to assert them in the natural
and physical exercise. . In a universally applicable
plane, the universe cannot exist without man,
without its activity and creativity: if the process of
identity of thinking and being coincides with man,
then man realizes himself as a creative being. But if
this process of identity of thinking and being
contributes to the entire set of socio-political and
socio-economic relations, in which there is a
person, then develops and accumulates human
potential.

That is why social is not only a necessary and
universal form of human existence, but the form of
its formation in this being, since sociality is an
involvement in everything that happens to a person.
Essential material of society should be reduced to
an ever more complete realization of the essential
forces of man to become a holistic person, to
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achieve something that could lead them to "higher"
states of consciousness. The  humanistic
methodology of human knowledge is not blinded by
abstract social goals [2, p. 134-152].

In the context of socio-philosophical reflection,
the modern vision of man and the world is formed in
the process of interaction between different
theoretical traditions and approaches, so it never
comes to an end, and it is hardly possible at all as a
coherent and consistent theory. The ideal of the
scientific  rationality —of  classical  science,
transformed into a non-classical one, within which
man as the subject of knowledge is located "within"
nature, the biosphere, along with its values and
ideological guidelines.

The Hegelian formula, "everything is valid,
intelligent, all intelligent is valid", corresponded to
an infinite belief in the mind, the ability of a person
to fully master the conditions of his existence and
development, but in such a universal expression,
man never realized his mind. Models of modern
postclassical knowledge look different: truth is not
unique, it depends, at least on the interpretation,
social and psychological obstacles to obtaining the
truth cannot be completely eliminated, as the world
develops not only on reasonable grounds, but a
possible victory of ideas that are not subject to
scientific research at all Science and rational
thinking are not the only legitimate basis for social
decisions and reforms.

A society that is in a situation of permanent
transformation requires the adaptation of man to the
fluid, external environment and ensuring its
successful adaptation and balance. As noted by V.
Lukyanets, O. Kravchenko, L. Ozadovska. "The
philosophy of instability, thus, stimulates the
formation of a new methodological culture of
science, a new cultural consciousness, a new
understanding of humanity itself and its present
situation in an unstable, pluralistic world that
becomes. It deepens the understanding of the
existential responsibility of man for the fate of
anthropology, culture, history in the evolving
universe "[3, p.291].

In order for such a society to be capable of
radical transformation of self-transformation, it is
obliged to take care of the concrete ways in which
the independence of creative personality is ensured.
A society that exercises a powerful coercive
influence on its citizens and thus restricts their
independent existence tends to undermine their
ability to adapt. Therefore, man must act as a part of
being, a being that realizes in principle all being.
The pragmatic destruction of reality must be
opposed to another relationship between man and
being - the attachment of man to being through his

knowledge and  aesthetic  experience -
contemplation. All, in the end, leads to a person's
attitude, but only to take into account this, to begin
with and to end this - is a truncated anthropology,
an ethics that does not take into account the
objective place of man in the world.

The specificity of the world perception of man
is determined by the peculiarities of social
conceptualism (that is, the system of basic
conceptual stereotypes, clichés, metaphors), by
means of which the subject of social
anthropological worldview enjoys the process of
representing the "world in general” and the position
of "human being" in it. From the point of view of
the modern philosopher, every socio-philosophical
doctrine is a product of historical time, culture,
case. But, despite its origin, it outpaces the
cognitive activity of the subject of anthropological
reflection, pushing forward this activity and
defining its specificity.

B. Pascal contemplates the human existence in
the abyss and sees man as a "thinking reed" in the
Ice Cosmos not because he is physically located
there. He looks so at human being only because he
is captured by a special language of metaphors.
Using as a conceptual representative of anthropic in
the universe, the concept of a person who is in a
state of insecurity, insensitivity, anxiety and
anxiety, B. Pascal is not tired of repeating not only
the tragedy, insecurity, fragility of the position of
man, but also its dignity, which Is the ability to
think. The Pascal man is a "thinking cane", which is
not on his own volition was in the depths of the all-
consuming and alien to him the abyss. But this
abyss causing horror absorbs man as a point only
spatially. In her thoughts she is not, and the
"thinking cane" embraces her. Human being, which
reveals itself to itself, self-discriminates itself in
choosing one of the possible existential trajectories
(@as a plural universality in the universe).
Subordination of the cosmophysical "unified theory
of all things" of principle anthropic does not mean
that it can be an instrument of guaranteeing self-
preservation and the stability of human existence in
the universe, - notes B. Pascal [4, p. 108].

Postmodern thinking, which is formed within
the present, does not accept any absolutism. Ironing
over any forms of monism, centrist, totalitarianism
over obligatory utopias and camouflaged types of
despotism, social and philosophical thought opens
the space of plurality, plurality, multivariateness,
and the diversity of competition, polar paradigms,
and the coexistence of heterogeneous elements.
Epistemology of pluralism, which is fundamental to
social philosophy, turns into a theory of a new
cultural consciousness, a new understanding of
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mankind itself and its present position in an
unstable, stochastic, complete uncertainty and
contradiction in the world. As V. Voropayeva notes,
"In this context, the relationship "Greeting-spiritual”
provides an understanding of the theoretical formula
for modeling the existence of "potential potency":
1) the attitude of man to himself; 2) the relation of a
person to other people; 3) the relation of man to
extra-realities; 4) the relation to the world as a
whole [5, p.166], which greatly deepens the social
knowledge of man.

In the context of postmodern thinking, the
concept of a transcendental subject is sincerely with
gnoseologism - the abstraction of man to the subject
of knowledge, and the world to the object, that is to
the totality of objects (being) that are to be
cognized. The reduction of the world to objects,
things has led to the fact that human subjectivity
itself began to think of as being as an object.
Contrary to such an epistemological approach,
when a person is seen as an object opposed to being
as an object, the existentialists proposed a new,
according to M. Heidegger, an ontological approach
to man [6].

It is an ontological approach to a person being
reduced to reflections on the structure of society,
the place of man in it and the fate of mankind,
which are considered through the prism of the ratio
of various factors of human life. Based on this
reasoning it should be noted that the peculiarities of
social and philosophical knowledge, nature and
essence of a person are reduced to the ideological
and methodological foundations of  such
epistemology that studies the principles of human
civilization and the development of society as a
whole system through the prism of man and the
self-worth of humanistic and axiological priorities,
Due to the correlation of the main factors of
people's livelihoods in social space and social time
in order to penetrate into that undiscovered
foundation of the society in which it asks ARE
penetrate social philosophy.

Consequently, authentic knowledge of the
social world is formed only historically, the mystery
of the social appears in the form of original
foundations that reveal themselves only in the
aggregate (historical) subject of knowledge, which
is the only means of cognition of reality, makes it
possible to reach the truth, to embrace the universal
principles of civilization On a scientific basis. It
was when the person began to realize himself and
his world as independent and selfless systems, as a
result of such an understanding, a qualitatively new
structure of human spirituality arose. Social
philosophy as a special way of spiritual and
practical comprehension of the self-being of man in

the world is a way and form of self-awareness of
human existence, the comprehension of his
sacrament as human and social (social). She
appears, according to the philosopher W. Frank, as
an attempt to "recognize the branches of social
reality in its true universal comprehensiveness and
concreteness” [7, p.78].

In the context of the definition of the "humanity
of the harmonization of the cultural and educational
space of the individual," the philosophy of man is
reduced to the knowledge of man, self-
consciousness, freedom of the spirit, freedom of
choice, civil society. Most recent components of
human philosophy have a deep essence and are
provided with a complex set of internal self-
consciousness and beliefs of man, the whole system
of political, moral influence, as well as legal means,
which ultimately must guarantee and stimulate the
proper conduct of all subjects of social relations. On
the contrary, in the conditions of a "broken society"
and a "broken life," there is a phenomenon of
"tearing of consciousness and spirit", of insecurity
of a person, of its uncertainty to itself, of
inadequacy, as man becomes alienated from all over
the world of society, nature, himself, friends. But
man enters society not as an abstract being, but as a
concrete social integrity, which finds social and
political relations created for it, but must be created
in accordance with its essence.

As |. Anosov, V. Molodychenko, T. Troytska
noted, "... the greatest problem is still to admit the
problem of a person who is in two worlds at the
same time: in the world of life - first of all it is
material, natural space, And in the world of culture
as a result of the subjective part added to the nature,
in which each subject is loaded with semantics of
cultural signs and which is then involved in a range
of interests and values of the individual, with the
world of cultural codes interested in man not only
as a condition of survival, but as a world in full Real
volume And - with all its myths, ideas, deep
meanings [8, p.4]. The anthropological orientation
of economic policy should help to ensure that legal,
social, political and economic institutions are
oriented towards the individual and regulate the
exchange between them within the limits of formal
rationality and rule of law. "By overcoming the
totalitarian past, the basis of which was the
command-and-administration economy, Ukraine is
increasingly developing a market economy, an
open, democratic one. This process takes place on a
broad theoretical subgroup, which, unfortunately,
still has a lot of discursive issues that need to be
addressed, "remarks R. Olexenko [9, p.13].

Philosophy of man as an object of socio-
philosophical reflection is determined by the
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"tendency to actualization", that is, the preservation
of its own development of itself, the maximum
detection of the immanent qualities of his
personality, which are laid down by nature itself.
Throughout the whole life, man must manage the
process of "growth", in which the personal potential
is reduced to its implementation. The tendency to
self-actualization is the process of realizing a
person's potential in order to become a full-fledged
subject, a subject of functional relationships and
relationships.

As O. Troitska notes, "Civilization entered into
the 111 millennium with problems and contradictions
in all spheres of human life. The human ability to
build  harmonious relationships  with  the
representatives of other cultures, carriers of other
political views, values and thoughts is gaining ever
greater significance. In this context, the world is
becoming increasingly interdependent. At the same
time, the desire for individual freedom, cultural,
spiritual, political self-determination guides her to
the process of identifying with some people, groups
of people and separation from others. Such a
process cannot but lead to a multicultural world to
contradictory, and intercultural communication - to
conflict "[10, p.130].

The self-mastery of a person in a "shocking
lifestyle” is an essential definition of the ability to
form personality traits in the direction of human
perfection through intelligent moral action, which
manifests itself in two aspects: 1) courage; 2)

moderation, which give rise to various forms of
mental and spiritual practice [11, p.311]. The self-
assessment of oneself as a modus of knowledge of
human philosophy is a prerequisite for human
metaphysics, an individual's assessment of his
possibilities and qualities, his place in this world
among other people, an important regulator of
human behavior.

Conclusion

Consequently, the social dimensions of human
knowledge come from the fact that man is a
"reflective monad", which directs his mind to the
natural and existential dimensions of individual and
social being, the modern vision of man and the
world is formed in the process of interaction
between different theoretical traditions and
approaches that are deeply Penetrate into the
essence of man, the directions of social cognition
contribute to a deep understanding of social space
and social time.

The spiritual and intellectual content of human
philosophy is reduced to the development of
integrity, perfection, completeness, uniqueness,
self-confidence, truth, beauty, culture. People who
focus on their development and self-development,
are trying to develop their own principles and
motives for achieving their goals, can think about
how the past relates to the present, realistically link
long-term plans with current tasks, they have a
sense of continuity of the three aspects of time: the
past, present and future.
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OHITOCODHUA YE/IOBEKA KAK OB BEKT COLTHA/TbHO-®HIIOCODCKOH PEDJIEKCHH

B cmamve copmuposanvt meopemuueckue ocrhogamus GuUIOCOPuUU uelo8eKa KAK 00BbEKmda COYUAIbHO-
Qunocoghcroii pegrexcuu, Komopas ecmv OOHOU U3 CAMBIX COBPEMEHHBIX NOCIMHEKIACCUYECKOU HAYKU, umeem
bonvbuioe meopemuyeckoe 3HayeHue O peghuekcuu 0OpAMHbIX CA3ell TUYHOCMU KAK e0UHO020 COYUATbHO20
opaenusma. Ilpoananusupoeanvl coyuanvhvle UMePeHUs NOZHAHUSL Yel08eKd, KOMOpble UCXOOAM U3 MO20, YO
YenogeKk — MO «pequeKcusHas MOHAOA», HANPABNAIOWAs CE0U pA3yM HA NPUPOOHO-ObIMULICIMGEHHbIE UMEDEHUS.
JHCU3HU; ONPEOEeHO COBPEMEHHOEe BUOCHUE YEeN06eKa U MUpd, KOmopoe opmupyemcs 8 npoyecce 83aumooeicmeus
PA3IUYHBIX  MEOPEMmUYEeCcKUX mpaouyuil U nooxo0os, 2iubOKO NPOHUKAIOWUE 6 CYWHOCMb YeN08eKd, DPACKDbINIbL
HANpagnenuss COYUaIbHO20 NO3HAHUSL, CROCOOCMEYIoWUe 2IUOOKOMY NOHUMAHUIO COYUATbHO20 NPOCMPAHCMEA U
COYUANLHO20 BPEMEHU.

Memoodonozust — Memoobl COYUOAKCUOTOLUYECKO20, COYUOAHMPONOTIOZUYECKO20 U CUHEPLEMUYECKO20 MemOo008 U
n00X0008, KOMOPbLE NO3BOJIAION NPOAHATUIUPOBAMb YEL0BEKA KAK CLONCHBIIU COYUATbHBIN (PEHOMEH U OUHAMUYECKOE
sa6NeHUe, Komopoe —passusaemcs. B cmamve packpvimol npobiembl 4elogeKd 6 YCI08UAX KPUSUCHO20 COYUYMA.
Pesynomam uccnedosanus. [Joxazano, umo 6 YCio6usx uHQOpMayuoHHO20 0buecmea 4eioeeKk npespaujaemcs Ha
UHDOPMAYUOHHO20 YeN06eKd, KOMOPBIL QONICEH YUMbCA JHCUMb 8 UHOMAYUOHHOM 0Owecmae u adanmupo8amuvcsi K
Hemy. B cmambe 000CH08aHO KOHYEnmMyaibHoe BUOEHUE Yel08eKd KaK 00beKma cOYyuanbHO-QuUIocophcro2o ouckypea u
peuexcuu. AGmop ucnoavbyem 603MONCHOCMU GUAOCOPKO20 anaruza 0 mo2o, 4mobvl Yel06eK Hawel 8blX00 C
KPUBUCHUX COYUATbHBIX CUMY YU, U CHOPMUPOBAHO YeNOCMHOE NPEeOCMABIEHUEe O Yel08eKe.

Bui6oo.  Bosmoorcnocmu  @punocopcko2o ananusa nos3eonunu npedioxNcums cobcmeenHoe eudeHue npooiem
YenogeKkda 6 YCI08USIX KPUBUCHO20 Obimusi U paspabomams yYelocmuyio Kowyenyuro auynocmu. Hexomopyio
OPUSUHATLHOCMb NPEOTONCEHHASL CMAMbsL UMeen OMHOCUMEIbHO MeXAHUIMO8 HOPpMUPOSAHUs. peprekcuu 0OpamHbix
ces13ell IUYHOCIU KaK eOUH020 COYUAIbHO20 op2anusma. Tema cmamovu kacaemces peHoMeHa uenogeka KaK YeioCmHo20
obpazosanus, a 3mo — npodremMHoe nojie, KOMOpvlM 3aHuMaemcs Quiocopus Kax nod08b K MyoOpocmu u NOUCKd
CMBLCIA ACUSHU YETIOBEKA.

Knwuesvie cnosa: ¢guiocogus uenogexa, 4eiosex u Mup, NO3HAHUE HeN08eKd, CYUIHOCb Yelo8eKd, COYUYM,
coyuanvro-gunocogpcras pegexcusi
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PHILOSOPHY OF MAN AS AN OBJECT OF SOCIAL-PHILOSOPHICAL REFLEXION
This article formed the theoretical foundation philosophy of man as an object of socio-philosophical reflection,
which is one of the most modern post non-classical sciences, is of great theoretical significance for reflection feedbacks

Philosophy of man as an object of social-philosophical reflexion
18


mailto:bilovlada@mail.ru
mailto:bilovlada@mail.ru

ISSN 2072-7941 (Online), ISSN 2072-1692 (Print). I'ymanitapuuii Bicauk 3/IIA. 2017. Bumyck 70

unified social organism. Analyzed the social dimensions of human cognition that are based on the fact that the man - a
"reflective monad," guiding your mind on a natural existential dimension of life; defined the modern vision of man and
the world, which is formed during the interaction of different theoretical traditions and attitudes of flexible penetration
into the essence of man; uncovered areas of social cognition, contributing versatile understanding of social space and
social time.

Methodology - methods of socioaxiological, socioatological and synergetic methods with approaches that
allow to analyze a person as a complex of social phenomena and developing dynamic phenomena. The article
deals with the problems of the person in the conditions of crisis society. The result of the research. It is proved that
in the conditions of an informational society, a person turns into informational person who must learn to exist and
adapt to the informational society. The article substantiates the conceptual vision of a man as an object of social
and philosophical discourse and reflection. The author uses the possibility of philosophical analysis in order for a
person to find a way out of crisis social situations, and formed a holistic view of a person.

Conclusion. Possibilities of philosophical analysis allowed to propose their own vision of human problems in
the conditions of crisis existence and development of a coherent concept of personality. The proposed article has
some original in relation to the mechanisms of forming the reflection of the inverse relationships of individuals as a
single social organism. The topic of the article deals with the phenomena of a person as an integral creature,
which is a problem field that philosophy deals with as a love of wisdom and the search for the meaning of human
life.

Keywords: philosophy of man, man and the world, human knowledge, the essence of man, society, social and
philosophical reflection

CraTTs pekoMeHI0BaHa 10 myoJikaii a.¢imocod.H., mpod. O.I1. [ynuenko (Oneca, Ykpaina)
Haoitiwna 0o peoxonecii: 16.07.2017
IHpuiinama oo opyxy: 21.07.2017

Bimoryp Bmaga €BreniBHa, moktop ¢imocodcbkux Hayk, mpodecop, 3aBimyBad kadempu Teopil i METOTUKH
(i3MIHOTO BHXOBaHHS Ta CIOPTUBHUX AWUCIUILIIH, MeNiTOMONBCHKUIA JepKaBHUHN IeNaroriYHui YHIBEpCUTET iMEHi
Bornana XmenpHunpkoro (Menitonons, Ykpaina), Byin. ['orons, 1, kB.61, M. [IHinpo, Ykpaina 49044

E-mail: bilovlada@mail.ru, ORCID 0000-0001-9041-7050

© Bilohur, Vlada, 2017
19



